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Abstract

Migration theory has traditionally been grounded in the assumption of cultural rupture
and linear assimilation, positing that physical distance from the homeland leads to the
gradual erosion of original value orientations. The spread of digital communication
technologies, however, has fundamentally transformed the phenomenological experience
of migration. Focusing on the highly educated Serbian diaspora, this paper proposes the
“Virtual Hearth’ hypothesis to explain how digital transnationalism operates as a
conservative mechanism of value preservation. Through a theoretical synthesis and
comparative analysis of remote communication platforms, most notably Viber, the study
demonstrates that these tools generate ‘ambient co-presence’ that mitigates the hysteresis
effect typically associated with displacement. By sustaining a continuous ‘transnational
habitus,” migrants maintain intersubjective bonds and everyday cultural rituals with the
origin country, effectively slowing the acculturation process and reinforcing traditional
values. A comparative matrix of digital behaviors among stayers in Serbia and leavers in
the diaspora reveals a technological inversion: while the youth in Serbia use digital
platforms for globalised modernisation, the diaspora employs them for cultural
conservation and psychological validation. The paper concludes that contemporary
integration policies must account for forms of ‘segmented integration,” whereby migrants
may achieve structural integration in the host society while remaining axiologically
anchored to their homeland.
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JUI'NTAJIHU TPAHCHAIIMOHAJIN3AM:
YJOT'A KOMYHUKAIIMJE HA JTA/BUHY Y OUYBABBY
BPEJHOCHHUX OPUJEHTAIIMJA CPIICKE JUJACIIOPE

Arncrpakr

Teopuje Murparja TpaIuHOHAIHO € 3aCHUBAJY Ha MPETIOCTABIMN KYJITYPOJIOLIKOT
packua M JMHeapHe acuMIIaije, nonasehu o nneje na ¢usmdka qUcTaHIa o MaTHIIe
HEMUHOBHO JIOBOJIH JIO TIOCTETICHOT ClTa0Jbeh-a I3BOPHUX BPETHOCHHX OpHjeHTanuja. mnax,
Pa3Boj AUTUTAIHUX KOMYHHKAIMOHUX TEXHOJIOTHja CYyIITHHCKH jé M3MEHHO (hEeHOMEHO-
JIOLIKO MCKYCTBO MHUrpaHata. Dokycupajyhu ce Ha BUCOKOOOpa3oBaHy CPIICKY AUjacIiopy,
0Baj paj] IpeJIaKe XUTOTe3y 'BUPTYEIHOT OTHUINTA' Kako OM 00jacHHO Ha KOjU HAUWH -
TUTAJIHU TPAHCHALIMOHAIM3aM JIeITyje Kao KOH3epPBATUBHU MEXaHNW3aM O4yBara BPEIHOCTH.
Kpo3 Teopujcky cuHTE3y M KOMIApaTHBHY aHAIN3Y IUIAT(GOPMH 32 KOMYHUKAIM]y Ha Ja-
JbUHY, TIpe cBera Viber-a, paj oKasyje Aa OBH ajllaTh CTBapajy 'aMOMjeHTaIHY KO-IIPUCYT-
HOCT' KOja yOnakaBa XucTepe3y THIMYHO MOBe3aHy ca (GM3MYKAM n3MemTameM. Onpixa-
BajyhH KOHTHHYHPAHH 'TPAHCHAIIMOHAHH XaOUTYC', MUTPAHTH 04yBajy HHTEPCYOjCKTUBHE
BE3¢ M CBAKOJIHEBHE KYJITYPHE PHTYyalle ca MaTHIIOM, YUME YCIIOpaBajy IpOLIEC aKyITypa-
IIMje U jadajy TpaauLHOHAIHE BpeqHOCTH. KoMmapaTHHBHA aHaNM3a AUTUTAHUX MPAKCH
miagux y CpOuju (OHH KOju OCTajy) M aujacniope (OHH KOjU OfIa3e) TMOKa3yje WHBEP3Hjy
(yHKumje TexHoMoruje: oK Miuaan y CpOuju muruTaide miarhpopMe KOpUCTe 3a Io0am-
30BaHy MOJICPHU3ALIH]Y, IPUNAIHULH IHjacliope UX MPUMApPHO KOPHUCTE 3a KyJITypHY KOH-
3epBalyjy U ICUXOJIOUIKY Bauaanyjy. Pan 3akspydyje 1a caBpeMeHe HHTErpalioHe HOJH-
THKE MOpajy y3eTu y 003up ()eHOMEH 'CerMEHTHpaHEe MHTEerpanuje’, y OKBUPY KOje MH-
TPaHTH MOTY OMTH CTPYKTYpaHO MHTETPUCAHH Y JAPYIITBO JoMalMHa, aly HCTOBPEMEHO
OCTaTH aKCHOJIOLIKY Be3aHH 32 MaTHILy.

KibyuHe peus: JHTUTAIHHM TPaHCHAIMOHAIN3AM, CPIICKA Ujacriopa, TPaHCHALMOHATHH
XabuTyc, aMOMjeHTaTHa KO-TIPHCYTHOCT, BPEJHOCHE OpHjCHTAIIH]e,
KOMYHHKAIMja Ha JaJbHHY, XUIOTe3a 'BUPTYEIHOT OTHHUIITA'.

INTRODUCTION

The sociological understanding of migration has long been predi-
cated on the concept of rupture, the assumption that the act of crossing
national borders necessitates a gradual detachment from the home commu-
nity and an inevitable assimilation into the host society. Classical theorists
such as Park (1928) and Gordon (1964) conceptualized this as a linear tra-
jectory: as the physical distance from the homeland increases, the intensity
of cultural retention decreases. In this “uprooted” model, the migrant was
expected to eventually shed their original cultural skin to survive in the
host environment, moving from a state of marginality to full integration via
structural and identificational assimilation. It is important to note, however,
that this classical model rests on several simplifying assumptions: that the
culture of origin and the host culture are sufficiently distant to produce un-
avoidable value rupture; that migration entails a definitive severance from
the homeland community; and that assimilation into the dominant culture
of the host society is the normative endpoint. Each of these premises is
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open to challenge. Cultural distance varies considerably across migration
corridors; diaspora communities in ethnic enclaves have historically sus-
tained homeland culture without full severance; and the integration litera-
ture has long recognised that segmented, selective, or multicultural out-
comes are empirically common (Berry, 1997; Portes and Rumbaut, 2001).
However, the digital revolution of the 21st century has fundamentally dis-
mantled this linearity, giving rise to a new social morphology: the “con-
nected migrant” (Diminescu, 2008). For the Serbian diaspora, particularly
the highly educated sector often referred to as the “intellectual diaspora”
(Dini¢, 2018; Stankovi¢, 2014), this shift is profound and quantitatively
verifiable. According to the United Nations Department of Economic and
Social Affairs (UNDESA), there were more than 950,000 Serbian emi-
grants globally in 2024, with a staggering 93.3% residing in Europe. The
concentration is particularly dense in Western Europe: Germany hosts
272,690 Serbian citizens (Destatis, 2024), Austria is home to nearly
150,000 Serbia-born residents (Statistik Austria, 2023), and Switzerland
accounts for over 50,000 Serbian citizens (FSO, 2024). These figures rep-
resent a significant portion of the citizens of Serbia living outside the terri-
torial borders but arguably remaining within the digital borders of the nation.

The geographic distance between Serbia and these major diasporic
hubs no longer imposes a barrier to social intimacy. Through the ubiquitous
use of instant messaging (Viber, WhatsApp), video conferencing (Zoom,
Skype), and social media platforms, Serbian migrants practice a form of
“digital transnationalism” (Nedelcu, 2012). This technological infrastruc-
ture creates a “polymedia” environment (Madianou & Miller, 2012), al-
lowing individuals to maintain a state of “simultaneous embeddedness”
(Levitt & Glick Schiller, 2004), physically residing in a host country while
psychologically inhabiting the social space of the Balkans.

While existing literature has extensively documented the economic
dimensions of this relationship, particularly regarding remittances (Aran-
darenko, 2021) and political engagement from abroad (Pavlovi¢, 2019),
there remains a significant gap regarding the axiological consequences of
this hyper-connectivity. Specifically, how does continuous digital immer-
sion in the “home” context affect the value orientations of migrants? This
question is particularly pertinent given the socio-economic context of the
sending country. With youth unemployment in Serbia standing at 22.72%
in 2024 (Statistical Office of the Republic of Serbia) and a net migration of
-8,132 in the same year, the motivation for migration remains largely struc-
tural, yet the emotional tether to the “broken” homeland remains paradox-
ically strong.

This paper challenges the traditional assimilationist model by pro-
posing the “Virtual Hearth” hypothesis. We argue that high-frequency dig-
ital interaction with the homeland does not merely facilitate communica-
tion; it functions as a conservative mechanism for value preservation. By
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maintaining a continuous “digital habitus,” migrants effectively pause the
acculturation process, reinforcing traditional values, such as collectivism,
strong family hierarchy, and ethno-national pride, thereby shielding them-
selves from the liberal-individualistic pressures of the host society, a char-
acterisation that, while broadly supported by cross-national value survey data
for the principal receiving countries (Inglehart & Welzel, 2005; EVS /WVS,
2022), should be understood as a structural tendency rather than a uniform
cultural reality across all receiving contexts (Inglehart & Welzel, 2005).

THEORETICAL FRAMEWORK:
PHENOMENOLOGY OF THE CONNECTED MIGRANT

From Uprootedness to Transnational Habitus

To understand the persistence of value orientations among the Ser-
bian diaspora, it is necessary to move beyond static models of acculturation
and employ Pierre Bourdieu's concept of habitus, the system of durable,
transposable dispositions that function as structuring structures (Bourdieu,
1977). Traditionally, habitus was viewed as being linked to a specific phys-
ical field; when a person migrated, they experienced a “hysteresis effect,”
a painful misalignment between their internalized dispositions and the new
social environment, forcing them to adapt or suffer marginalization. How-
ever, Nedelcu (2012) argues that the digital revolution has mitigated this
hysteresis. Migrants no longer simply “leave” a field; they carry it with
them via mobile technology.

This emergence of a “transnational habitus” (Salazar, 2021) allows
the migrant to navigate two social fields simultaneously. They effectively
operate with a “dual consciousness”: a professional habitus adapted to the
host country (e.g., German work ethic, punctuality) and a private, domestic
habitus that remains distinctly Serbian, maintained through active, daily
digital participation. As Salazar notes, the transnational habitus is not merely a
blending of cultures but a strategic deployment of dispositions depending on
the digital or physical context.

Schutzian Phenomenology and Intersubjectivity

Central to our theoretical expansion is the phenomenology of Alfred
Schutz, particularly his concepts of “intersubjectivity” and the “life-world”
(Lebenswelt). Schutz (1967) argued that social reality is constructed through
the intersubjective understanding of others in the “world of daily life.”
Crucially, Schutz distinguished between “consociates” (those we share a
community of time and space with) and “contemporaries” (those we share
time with, but not space). In the pre-digital era, migration transformed
family members from consociates into contemporaries, fundamentally
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weakening the intersubjective bond and the shared “stock of knowledge”
(Schutz & Luckmann, 1973).

Digital transnationalism reverses this phenomenological transfor-
mation. Through video calls and instant messaging, distant contemporaries
are re-constituted as virtual consociates. The “We-relationship” that Schutz
described as essential for the maintenance of shared reality is preserved
through the screen. When a Serbian migrant in Vienna interacts daily with
their parents in Kragujevac via Viber, they are maintaining a shared “rele-
vance structure” of everyday life. They are not merely exchanging infor-
mation; they are mutually sustaining a specific moral and axiological uni-
verse. The “taken-for-granted” aspects of the Serbian life-world, aspects
like its humor, its grievances, its hierarchies, are constantly reactivated,
preventing the sedimented values from eroding (Schutz, 1967).

Polymedia and Ambient Co-Presence

The maintenance of this digital habitus is reliant on what Madianou
and Miller (2012) term “polymedia”. This theory suggests that users do not
choose media platforms based on cost or access (which are largely negli-
gible in the age of flat-rate data) but based on social imperatives. In the
context of the Serbian diaspora, this infrastructure is arguably culturally
specific in its patterns of adoption and use, though systematic comparative
data across receiving countries remain limited (Filipovi¢, 2018). While
platforms like LinkedIn or Email are reserved for the “host” world (mainly
professional integration), specific apps serve as the “virtual hearth” (the
term is developed here as an extension of Madianou and Miller’s
polymedia theory and the concept of ambient co-presence in transnational
family life).

Also, it should be noted that the use of contemporary communica-
tion platforms represents a qualitative shift from earlier migration technol-
ogies. While the letters analyzed by Thomas and Znaniecki (1918-1920) or
the intermittent telephone calls of the 20th century (Horst, 2006) provided
isolated updates, modern digital tools facilitate ‘ambient co-presence’
(Madianou, 2016).

Madianou (2016) further develops this with the concept of “ambient
co-presence.” This refers to the background awareness of the other's pres-
ence, mediated by technology. Serbian migrants, as for transnational com-
munities more broadly speaking (Baldassar et al., 2016; Madianou, 2016),
this often manifests as an “always-on” connection, though the precise in-
tensity and form of such connectivity among Serbian migrants specifically
warrants dedicated empirical investigation. This 'always-on' infrastructure
creates a ‘Virtual Hearth’, a digital domestic space where the ambiance and
daily thythms of the home in Serbia are transmitted in real-time. For the
Serbian diaspora, these connections are not merely functional but serve as
a technologically mediated habitus that reproduces the emotional and ritual
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atmosphere of the homeland, bridging the phenomenological gap between
'here' and 'there'. The smartphone does not just transmit voice; it transmits
the ambiance of the home. This state of ambient co-presence is crucial for
the transmission of values because it allows for the monitoring and rein-
forcement of norms in trivial, everyday situations, rather than just during
significant life events. It creates a “socialization buffer” where the migrant
is physically in the West but socially enveloped by the origin culture, a
formulation that deliberately employs the shorthand “East/West” as a heu-
ristic reference to axes of cultural difference identified in the comparative
value literature (Inglehart & Welzel, 2005), while acknowledging that this
binary is a contested analytical construct rather than an ontological reality
(cf. Said, 1978; Todorova, 1997).

Acculturation Strategies in the Digital Age

Berry's (1997) classic model of acculturation identifies four strate-
gies: assimilation, separation, integration, and marginalization. Tradition-
ally, “separation” (retaining original culture while rejecting the host cul-
ture) required physical segregation (ethnic ghettos). The “Virtual Hearth”
hypothesis suggests a new form of “digital separation” or “segmented in-
tegration.” A migrant may be fully integrated professionally (e.g., speaking
fluent German at work) but exist in a state of separation privately (living
entirely within the Serbian digital sphere). This aligns with what some
scholars call “transnationalism from above” versus “transnationalism from
below”, where the latter is a grassroots maintenance of identity that resists
the assimilatory pressures of the state.

METHODOLOGY

To investigate the “Virtual Hearth” hypothesis, this study employs
a qualitative comparative synthesis method. Given the inherent difficulties
in surveying a dispersed population regarding subtle value shifts, we utilize
a triangulated approach combining secondary data analysis and theoretical
modeling. This approach allows us to construct a composite picture of the
“connected migrant” by synthesizing disparate data sources that would oth-
erwise remain isolated.

The primary dataset for the “Home Context” is the Youth Study Ser-
bia 2024 (Stojilkovi¢ Gnjatovic et al., 2024), published by Friedrich Ebert
Stiftung. This comprehensive empirical study maps the values, digital be-
haviors, and future aspirations of the population currently residing in Ser-
bia (aged 15-29). The “Diaspora Context” is constructed through a synthe-
sis of established profiles of the Serbian intellectual diaspora (Dini¢, 2018;
Pavlov et al., 2020) and specific data on digital usage patterns among Ser-
bian migrants (Filipovi¢, 2018). Filipovié's study is particularly instrumen-
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tal, as it provides qualitative evidence of the frequency and nature of com-
munication, noting that the majority of Serbian migrants communicate with
families “on a daily basis or several times a week” using primarily Viber
and Skype.

This comparative framework focuses on four key dimensions of ax-
iological orientation:

1. Digital Behavior Orientation: The directionality of digital con-

sumption (Inward vs. Outward).

2. Intergenerational Dependence: The nature of ties to parents and
elders (Economic vs. Psychological).

3. Perception of Homeland: The cognitive framing of Serbia (Criti-
cal/Realist vs. Romantic/Nostalgic).

4. Acculturation strategy: The assimilation values and identification
with globalised norms (Separation/segmentation vs. Moderniza-
tion/Preservation).

It is important to acknowledge the methodological limitations inher-
ent in this approach. The reliance on secondary data synthesis, while al-
lowing for broad theoretical modeling, cannot capture the nuanced, lived
experiences of individual migrants with the same richness as direct ethno-
graphic observation or in-depth interviews. This study does not quantify
the precise relationship between hours of digital contact and specific value
retention metrics, nor does it account for potential mediating variables such
as age at emigration, educational background, or socioeconomic status in
the host country. Furthermore, the comparative framework assumes a de-
gree of homogeneity within both the “home” and “diaspora” populations
that may oversimplify internal diversity. These limitations position this
work as a foundational theoretical contribution that establishes the plausi-
bility of the Virtual Hearth hypothesis and provides a conceptual frame-
work for future empirical research. Subsequent studies employing longitu-
dinal digital ethnography, time-use diaries tracking digital consumption
patterns, and psychometric assessments of value orientations across mi-
grant cohorts will be essential to validate and refine the propositions ad-
vanced here.

ANALYSIS: THE DIGITAL MIRROR AND VALUE RETENTION
The Infrastructure of Intimacy: Viber as the Virtual Hearth

According to Filipovi¢ (2018), the digital habits of the Serbian dias-
pora are characterized by high-intensity usage of VoIP (Voice over IP) ser-
vices. The study revealed that “the most commonly used applications are
Viber and Skype, while participants tend to communicate on a daily basis.”
This is not a trivial finding; it represents a structural shift in the phenome-
nology of migration. Unlike the Gastarbeiter of the 1970s and, by exten-
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sion, those of subsequent decades who relied primarily on landline tele-
phone calls and, later, early internet messaging, who relied on monthly let-
ters, the contemporary migrant engages in synchronous, multi-modal com-
munication.

Ivanovi¢ Bari$i¢ (2023) notes that Viber in Serbia functions as a
specific cultural zone. It is the site of digital ritual: the daily exchange of
“good morning” images, religious greetings during Orthodox holidays, and
photos of children. For the diaspora, participation in this “Viber-sphere” is
mandatory. Failure to respond rapidly is interpreted not as a technological
lapse but as a moral failure, a rejection of the family collective. This con-
stant connectivity acts as a mechanism of social control. The values of the
homeland (collectivism, respect for elders) orientations documented as rel-
atively prevalent in Serbian society by cross-national studies (Hofstede,
2001; EVS, 2017; Moji¢, 2011, Gavrilovi¢, 2014), though their distribution
is uneven across generations, educational levels, and regionsare policed re-
motely. As one participant in Filipovi¢'s study noted, the connection is so
constant that “I usually stay with my mother while my husband is abroad...
it's much easier to use Viber while I'm there.” This blurring of geographic
lines ensures that the migrant never truly “leaves” the surveillance of the
home community.

Comparative Matrix: Stayers vs. Leavers

To systematically evaluate the shifting relationship between digital
practices and value orientations, we developed a comparative typology of
'stayers' and 'leavers.' This matrix serves as a heuristic analytical device
designed to illustrate the 'technological inversion' effect, wherein identical
communication tools facilitate modernization in the home context while
serving as instruments of cultural preservation for the diaspora.

To systematically evaluate the shifting relationship between digital
practices and value orientations, we developed a comparative typology of
‘stayers’ and ‘leavers.” This matrix serves as a heuristic analytical device
designed to illustrate the ‘technological inversion’ effect, wherein identical
communication tools facilitate modernization in the home context while
serving as instruments of culture. To systematically evaluate the shifting
relationship between digital practices and value orientations, we developed
a comparative typology of ‘stayers’ and ‘leavers.” This matrix serves as a
heuristic analytical device designed to illustrate the ‘technological inver-
sion’ effect, wherein identical communication tools facilitate moderniza-
tion in the home context while serving as instruments of cultural preserva-
tion for the diaspora.



DIGITAL TRANSNATIONALISM: THE ROLE OF REMOTE COMMUNICATION... 9

Table I The Digital Divergence Matrix: Value Orientations in Home vs.
Diaspora Contexts

Dimension Home context Diaspora context Technological
(stayers) (leavers) function
Primary Global/outward Local/backward Window vs.
digital focus  (Instagram, TikTok) (Viber, WhatsApp) Mirror
Dependence Economics Psychological Resource transfer
type (structural necessity) (emotional necessity)  vs. Validation
View of Critical/systemic Romantic/cultural News feed vs.
“home” failure refuge Memory curation
Acculturation Westernizing Separation/segmentation Modernization
strategy (in values) vs. Preservation

Note. The matrix was constructed by cross-referencing quantitative indicators
from the Youth Study Serbia 2024 (Stojilkovi¢ Gnjatovié et al., 2024) for the “stayers”
dimension with qualitative profiles synthesised from Dini¢ (2018), Pavlov et al.
(2020), and Filipovi¢ (2018) for the “leavers” dimension. It is intended as a heuristic
analytical device rather than an empirically verified matrix.

Dimension 1: Primary Digital Behavior. This dimension draws on
the Youth Study Serbia 2024 (Stojilkovi¢ Gnjatovié et al., 2024), which
surveyed respondents aged 15-29 currently residing in Serbia; the diaspora
column synthesises Dini¢’s (2018) doctoral research on value orientations
and Filipovi¢’s (2018) study of digital communication habits. The Youth
Study Serbia 2024 which, as indicated, covers the 15-29 age group and
should not be extrapolated wholesale to older cohorts, namely, data from
the European Social Survey (ESS, 2017) for Serbia indicate a pronounced
generational gap in internet use. Following on that this Dimension (1) in-
dicates that young people in Serbia utilize digital platforms primarily for
global consumption. They look “outward,” engaging in what might be
termed “imagined migration.” Conversely, the diaspora utilizes digital
tools to look “backward.” For the migrant, the primary digital activity is
local connection. Thus, the same technology serves opposite psychological
goals: for the youth in Serbia, it is a tool of modernization; for the diaspora,
it acts as a tool of conservation, a pattern that, while analytically useful,
should not be treated as a rigid binary; empirical overlap between these
orientations is both possible and expected, and the dichotomy is intended
as a heuristic tool to illuminate divergent tendencies rather than to establish
mutually exclusive categories.

Dimension 2: Family Dependence. A critical finding in the Youth
Study 2024 is the prolonged economic dependence of young people on
their parents. In contrast, the intellectual diaspora, often economically suc-
cessful abroad, exhibits a psychological dependence. constant video calls,
the migrant seeks emotional validation and identity stability from the par-
ents in Serbia, a pattern consistent with Baldassar et al.’s (2016) findings
on transnational care and Filipovi¢’s (2018) data on communication fre-
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quency, though direct empirical measurement of this psychological dy-
namic among Serbian migrants specifically remains a priority for future
research.This digital tether ensures that the parental authority structure re-
mains intact. The “child” abroad may pay the bills via remittances, but the
“parent” in Serbia still dictates the moral compass via the daily video call.
Dimension 3: Attitude Toward Serbia. Perhaps the most striking di-
vergence is in the perception of the homeland. The “stayers” in Serbia often
hold a highly critical view, focusing on systemic corruption and “broken-
ness” (Stojilkovi¢ Gnjatovic et al., 2024). The “leavers,” however, often
succumb to digital romanticism. Mediated by the screen, their experience
of Serbia is filtered; they engage in the warmth of social intimacy (Slava,
holidays) while being physically removed from the systemic hardships.
This “virtual version” of Serbia reinforces a nostalgic attachment that an-
chors their values in a patriotic, often traditionalist, framework.
Dimension 4: Acculturation Strategy. The fourth dimension con-
cerns the overarching acculturation orientation adopted in each context.
Among the “stayers,” the dominant orientation trends toward Westernising
assimilation in values, driven by aspirational identification with globalised
norms encountered through digital media. Among the diaspora “leavers,”
the prevailing strategy corresponds more closely to Berry’s (1997) “sepa-
ration” or “segmented integration” mode: full structural participation in the
host society is combined with private maintenance of origin-culture values,
facilitated precisely by the digital infrastructure described above.

PHENOMENOLOGYOF THE VIRTUAL HEARTH:
DIGITAL RITUALS

The Digital Slava: Performing ldentity Online

The Krsna Slava (Patron Saint Day) is a cornerstone of Serbian cul-
tural identity, traditionally requiring physical presence, hospitality, and the
breaking of bread. In the era of digital transnationalism, this ritual has been
adapted rather than abandoned. It is increasingly common for the diaspora
to “attend” the Slava via video link. However, this is not a passive viewing.
The tablet or laptop is often placed at the head of the table in Ni§ or Bel-
grade, occupying a physical seat. The migrant “guests” participate in the
toast (Zdravica), interact with other guests, and are subjected to the same
social expectations as if they were present. These observations draw on
Ivanovi¢ Barisi¢’s (2023) ethnographic documentation of digital ritual
practices in contemporary Serbia and should be treated as illustrative of
emerging patterns pending systematic empirical validation across diaspora
communities. Crucially, this digital attendance reinforces the traditional hi-
erarchy. The migrant, despite being a successful doctor or engineer in the
West, may submit to the patriarchal authority of the host (usually the father
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or elder brother) in Serbia during the call. This ritual performance can act
as an annual “reset” of values, reminding the migrant of their specific place
within the collective, thereby counteracting the individualistic autonomy
they practise in their professional lives abroad, a theoretically coherent
proposition grounded in the literature on hierarchical family structures
(Dini¢, 2018; Pavlov et al., 2020), but one that requires dedicated ethno-
graphic or interview-based research to substantiate empirically. It is a mo-
ment where the “transnational habitus” tilts decisively back toward the
origin culture.

Remote Grandparenting and Intergenerational Digital Care

Perhaps the most potent mechanism for value retention is the inter-
generational transfer of norms via remote grandparenting practices. For
young migrant couples raising children abroad, the grandparents in Serbia
often play a daily role in child-rearing via screens (Baldassar, Nedelcu,
Merla, & Wilding, 2016). Unlike a weekly phone call, modern “connected
presence” involves leaving the video connection open for hours while the
child plays or eats. Through this “ambient co-presence” (Madianou, 2016),
grandparents transmit language, folklore, and moral imperatives (“Sramota
je” — It is shameful, “To se ne radi” — That’s not what (one) should be
doing) in real-time.

This creates a “socialization buffer.” The child is physically attend-
ing a German or Swiss kindergarten, but their domestic socialization re-
mains heavily Serbian. For the parents (the migrants), this relieves the guilt
of emigration but could also constrain full adoption of host-country parent-
ing norms, given the virtual presence of “traditional” grandparents moni-
toring and commenting on upbringing in real time. This scenario is theo-
retically consistent with Baldassar et al.’s (2016) research on remote grand-
parenting and Dini¢’s (2018) findings on diaspora value profiles, but it con-
stitutes a hypothesis for future empirical testing rather than an established
finding. This mechanism suggests that the transmission of values is not
ruptured by migration but is merely mediated by technology.”

DISCUSSION
The Digital Loop and the Pause on Acculturation

Gordon (1964) argued that “structural assimilation” (entering the in-
stitutions of the host society) inevitably leads to “identificational assimila-
tion.” Digital transnationalism disrupts this link. A Serbian engineer in Mu-
nich may achieve perfect structural integration (high salary, German flu-
ency), but if they invest a substanial portion of their daily digital time in
the “Virtual Hearth,” their axiological profile remains “frozen” in the Ser-
bian context. They inhabit a “Virtual Moratorium,” where the pressure to
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adapt their core values, such as collectivism, power distance, tradition, val-
ues documented as relatively salient in Serbian society (Moji¢, 2011; EVS,
2017; Hofstede, 2001), though unevenly distributed across age cohorts, ed-
ucational levels, and regions, is neutralized by the constant affirmation they
receive from their digital network in the homeland.

Comparative Perspectives

Comparing these findings with other diasporic groups reveals both
similarities and specificities. Studies on the Turkish diaspora in Germany
(e.g., Ogan, 2001) have long noted the role of satellite television (TRT In-
ternational) in creating a “parallel society.” Similarly, research on Polish
migrants in the UK highlights how cheap flights and Skype allow for
“transnational commuting” (White, 2011). However, the Serbian case pre-
sents a distinct intensity due to the specific combination of “high cultural
distance” (Orthodox heritage vs. vs. Western European secularism, a dis-
tinction that, like the Turkish-German or Moroccan-French case, repre-
sents one of several possible axes of perceived cultural distance rather than
a configuration unique to the Serbian migration context) and “high recent
trauma” (post-conflict transition). Unlike Polish migrants who operate
within the political ease of the EU, Serbian migrants often utilize the digital
sphere as a refuge from the perceived exclusion or “othering” they face as
non-EU citizens. The digital tether is tighter because the external environ-
ment is perceived as colder.

Furthermore, the “collectivist” nature of Serbian society, measured
as having high Power Distance and high Uncertainty Avoidance (Hofstede,
2001; a characterisation supported by more recent comparative data in Mo-
ji¢ (2011) and the European Values Study (EVS, 2017), though Hofstede’s
original country scores were derived from surveys conducted in the 1970s—
1980s and should be treated with appropriate caution when applied to con-
temporary Serbia, makes the digital tether more binding. For a culture that
prioritizes family loyalty over individual autonomy, the obligation to be
online is heavier than for migrants from more individualistic cultures. The
smartphone acts as a digital umbilical cord that the culture refuses to cut.

The Demand for Rigor in the Digital Echo Chamber

The study of digital transnationalism necessitates a stringent meth-
odological approach, particularly when analyzing the subjective domain of
value orientations. In The Demon-Haunted World, Carl Sagan (1995) fa-
mously advocated for science as a “candle in the dark,” an essential tool for
parsing reality from comforting illusions in an increasingly complex world.
This principle is vital for contemporary sociology. There is a temptation in
modern migration studies to rely on anecdotal assumptions, either the illusion
of seamless global integration or the romanticization of the resilient migrant.
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However, the “Virtual Hearth” is not a mere metaphor; it is an ob-
servable, structural phenomenon requiring the rigor of Sagan's “baloney
detection kit”. Recognizing how digital platforms manipulate intersubjectivity
requires sociologists to look past the surface utility of technology (e.g., free
video calls) and empirically dissect its axiological consequences. Just as
Sagan warned against the uncritical acceptance of pseudoscience, researchers
must not uncritically accept that digital connectivity equates to cosmopolitan
openness. As demonstrated by the Serbian diaspora's use of digital spaces
for value conservation, technology often reinforces existing cultural paradigms
rather than dismantling them. Therefore, applying rigorous, objective scrutiny
to these digital spaces is the only way to accurately map the shifting realities
of the modern connected migrant.

CONCLUSION AND SOCIETAL IMPLICATIONS

The digital revolution has significantly altered the phenomenology
of migration. As this analysis suggests, the contemporary Serbian migrant
is no longer necessarily the “uprooted” individual of the 20th century,
forced to choose between the culture of origin and the culture of destina-
tion. Instead, through the mechanisms of digital transnationalism, they ap-
pear to be evolving into “anchored” migrants, physically present in the
West but retaining a strong psychological tether to the Balkans.

The “Virtual Hearth” hypothesis posits that the ubiquity of plat-
forms like Viber and WhatsApp functions as a conservative force on value
orientations. By maintaining a continuous “digital habitus,” the intellectual
diaspora replicates the social dynamics of the homeland, including its hi-
erarchies, rituals, and moral codes, within the private sphere of their new
lives. This creates a potential sociological paradox: the technology that was
expected to globalize us may, in this specific context, allow for the preser-
vation of the local.

These findings have significant implications for policy. Host coun-
tries should recognize that integration in the digital age is non-linear and
cannot be measured solely through traditional metrics. Specifically, inte-
gration programs should move beyond language acquisition and employ-
ment to assess the quality of social ties. For Serbia, the implications are
equally profound and actionable. Namely, intense digital connection pre-
sents opportunities for virtual mentorship and “digital commuting”. Future
research must move beyond theoretical modeling and prioritize digital eth-
nography, as well as longitudinal and comparative studies to further vali-
date these propositions. Further finding could potentially illuminate the
possibilities of digital value preservation, particularly in the sense of new
generations and the generations yet to come. In the age of the smartphone,
it seems possible to travel thousands of kilometers without ever truly say-
ing goodbye.
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JUT'UTAJIHU TPAHCHALLMOHAJIU3AM:
YJIOI'A KOMYHUKAIIMJE HA JAJBUHY Y OYYBABY
BPEJHOCHHUX OPUJEHTALIMJA CPIICKE JUJACIIOPE

Jenena {unuh

VYunsepsurer y y Humy, Menmucku ¢axynrer, Hum, Cp6uja

Pe3ume

OBaj pax ucTpaxyje Ha KOju HAYMH JUTUTAIHE KOMYHHUKALIOHE TEXHOJIOTHjE TPaHC-
(hopmurry (HeHOMEHOJIOIKO MCKYCTBO MUTpalije W AOMPHHOCE OUyBamy BPEIHOCHHX
opujeHTanmja cpricke aujacnope. [lomaszehn ox KIacHYHNX TeopHja MUTPaIHja, Koje IpeT-
MOCTaBJbajy KyATYPOJIOLIKA PAacKuA U mHeapHy acumuanmjy (Park, 1928; Gordon, 1964),
paj Mmokasyje la TuruTaiHa peBoiynuja 21. Beka HapyIiaBa OBy JIMHEApHOCT 1 oMoryhasa
HACTaHaK ,,lioBe3aHor Murpanrta” (Diminescu, 2008). Y dokycy je BucokoOpazoBaHa cpI-
CKa Jijacriopa, Koja, yIpKoc (pU3HYKOj JUCTAHIIH, TOCPEICTBOM CBAKOHEBHE KOMYHHKa-
mje mpeko Viber-a, WhatsApp-a u Buzieo-atdopMu, oJp:kaBa CHAXHY MCHUXOJIOIIKY,
EMOLIOHAJIHY ¥ BPSIHOCHY ITOBE3aHOCT ca MaTuiioM. OBa MojaBa ce KOHIIENTYaln3yje Kao
,BUPTYEJTHO OTEUINTE”, KOje JeTyje Ka0 KOH3EPBATHBHH MEXaHH3aM OUyBarba TPaIHIIH-
OHAJIHHX BPEAHOCTH.

Teopujcku okBHUp pana 3acHUBa ce Ha bypaujeoBom nojmy xaburyca (Bourdieu, 1977)
u penomeHonoruju Andpena Ilnna, noceGHO KOHIENTIMA HHTEPCYOjeKTHBHOCTH H ,,CBE-
Ta cBaKkoJHeBHOT wuBoTa” (Schutz, 1967). JurnuranHe TexHosnoruje yonaxapajy edexar
XHCTEpe3e, jep MUTPAHT He HaIlyIlTa y HOTITyHOCTH CTapo COLMjaJHo 1oJke, Beh ra ,,Hocn”
ca cobom. Ha taj HaunH HacTaje TpaHCHaIoHaH Xabutyc (Salazar, 2021), koju MUrpaHTy
omMoryhaBa 1a HCTOBpeMEHO (YHKIIMOHHMIIIE Y J[Ba PYIITBEHA IPOCTOpa: MPOo(HECHOHATHO
y 3eMJpH ToMahifiHa 1 IPUBATHO Y JUTUTAIHO peKOHCTpyrcanoM npoctopy Cpowuje. [Topen
TOra, TeopHje MoJIMMerja 1 aMOujeHTanHe Ko-npucytaoctd (Madianou & Miller, 2012;
Madianou, 2016) o6jammaBajy Kako CTallHa ,,IPUKIBY4EHOCT ” OMOryhaBa ofprkaBarmbe HH-
THMHOCTH, CBAKOJJHEBHHX PUTYaJla M HOPOANYHHX XHjepapXHja Ha JaJbHHY.

Meroponomky, paj npuMeyje KBATUTaTHBHY KOMIIAPAaTUBHY CHHTE3Y Koja 00jemtu-
BYje CeKyH/IapHe nojarke u3 cryauja o muaanma y Cpouju (Stojilkovi¢ Gnjatovié et al.,
2024), npoduna cpricke uHTenekryande mujacrope (Dinic¢, 2018; Pavlov et al., 2020) u
HCTpaXMBamka IUTUTATHAX HaBuKa Murpanata (Filipovi¢, 2018). OBuM npucTynoM ce KoH-
CTpyHILIE YIOPEIHU OKBHP BPEHOCHUX OpPHjCHTAIINja y MATHIH U IHjaCIOPH.

AmHanmmza 1okasyje CHaXHY UHBEP3HJY Y yJI03U TexHonoruje: miuaan y CpOuji kopucte
JATUTATHE MeHje 3a rIo0aHy MoaepHu3ayjy (Instagram, TikTok), mok nujacmopa ncre uH-
CTPyMEHTE KOPHCTH 32 04yBaHhe JIOKATHOT WJICHTUTETA, TPAIHIHMjE U eMOLMOHATHE OJIMCKO-
crd. [uruTanHy puTyany, TOMyT BUPTYENHOT IpucycTBa Ha ClIaBU MJIM CBAKOJHEBHOT BH-
Jleo-HaJIryIejama YHyKa, oMoryhaBajy npeHoC je3nka, HOpMH ¥ MOPaTHHUX MUMIIEpaTHBa y pe-
anmHoM BpemeHy (Baldassar et al., 2016). Taksa ,,aMOujeHTaTHA KO-TIPUCYTHOCT  OZIpKaBa 1o-
pOIMYaHy XHjepapXujy U KOJIEKTUBACTUYKHI OKBHP BPEAHOCTH, YIPKOC (DH3MUKOj AUCTAHIIU.

3aksby4HO, paji TIOKa3yje a AMTUTATHN TPAaHCHAIMOHATI3aM PEMETH HPETIIOCTABKY Ja
CTpYKTypHA HHTETpalHja y 3eMJbH JoMalinHa Hy>KHO TOBOJIH JI0 BPETHOCHE aCHMIIAIIH]E.
CpricKi MHUTPaHTH YE€CTO OCTBAPYjy BUCOKY MPOQ)eCHOHATHY MHTErpallijy, ajld HCTOBpe-
MEHO 3a/p)KaBajy TPaJHIMOHAIHE BPEIHOCTH OCPEICTBOM ,,BUPTYEIHOT orsbHiuTa”. OBa
TojaBa MMa 3HauajHe MMIUIMKAIHje: 3eMbe JoMahnHK Tpeba j1a yHarpe/e nporpame CoLu-
jasHe ykibydeHocTH, 1ok CpOuja Moxke 1a pa3BHja BUPTYEIIHE MEHTOPCKE MPEXKe, MOZIEeNe
JIMTUTATHOT KOMYTOBamb-a M MEXaHU3MeE 3a MO/ICTHI[Ahe MHBECTHIIM]ja iujactiope. Pas pen-
JIaKe Ja ce Jajba NCTPaKUBama (POKYCHpajy Ha TUTUTATIHY eTHOrpadujy U TyropodHa mpa-
hema MUTPaHTCKHUX KOTXOpTa.



